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Avraham's Journey From darkness to Light

Based upon his astute observation of one seemingly extra word in a pasuk of
our parasha, the Bat Ayin teaches us about the unique ability of tzaddikim with
perfect awe of Hashem, such as Avraham Avinu, to draw inspiration in order to
enthusiastically serve Hashem from the enthusiasm with which others seek the
pleasures of this world. The generation of such enthusiasm to serve Hashem is
referred to as "transforming the darkness into light," which was one of Avraham's

great accomplishments.
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In the pasuk "And he [Avram] traveled from there to the south of the land
and dwelled between Kadesh and Shur." (Beraishit 20:1)

The significance of the word "from
there"
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there" is
since the

The word "from

seemingly superfluous
pasuk could have simply said, "And
he traveled to the south of the land"
without mentioning that he traveled

"from there." What lesson is this

unnecessary word coming to teach us?
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Rashi explained that the word

"from there" means to tell us that

Avraham traveled away from Lot in

order to distance himself from

him since he [Lot] acquired a bad
reputation.
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Yet, this explanation is also difficult
since the wrongful deeds of Lot were
already known, as it says (Beraishit
13:11), "And Lot traveled to the
East." The Sages explained that this
alludes to how Lot journeyed away
from "the One who preceded the
world." (Beraishit Rabbah 41:7)
The word o7p (east) shares the same
root as the word *»7p (the One who
preceded). Therefore, when the
Torah says that Lot traveled "from the
East," it is actually alluding to how Lot
distanced himself from Hashem. How,
then, are we able to understand why
the pasuk had to specify that Avraham
traveled "from there" to the south? It
can't be telling us that Avraham sought
to move away from Lot since this was
already alluded to by the word oipn
(from the east). Furthermore, how
can we understand Rashi's explanation
to this question that the expression
"from there" teaches us that Avraham
distanced himself from Lot when we
already know that Lot already left

Avraham? In what other way did
Avraham distance himself from Lot and
his ways?

The importance of seeking advice
and encouragement to do a mitzvah
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We are able to suggest a solution
in the following manner according
to the statement of Chazal (Avot
4:1), which says, "Who is wise? One
who learns from everyone."
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This refers to one who possesses
awe of Hashem in his heart. The
thoughts of such a person are solely
focused on Hashem and how he
can completely fulfill the will of the
Creator.
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He inquires of his friends and
probes, which implies that
investigation of methods for
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successfully serving Hashem are
necessary. He seeks advice in his
service of Hashem in order to save
himself from the trap of destruction
(the Evil Inclination) that constantly
stands in front of him.
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Therefore, the advice that our
Sages gave him was the he should
learn from everyone by seeking
advice from them.
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This is true regarding a matter
that is uncertain to him, such as
whether he should perform an
action or abstain from it. Certainly,
he must inquire and request advice
in order to attain clarity.

MM M2 DIX NITW O 19°DX 2T 1M

TWY A ATy nNrma iRyt vhmm
PRI M) RN ,59D pRD 92 ARy
93X MVWH 211 N Y92 YR, i
A SXW? 12 D Yy AX ,wnwd Mmn
nynay 197517 12 D a0 NX Nty 112
17 niXYnY iniX ow o [ wrTp

Anw qan ombiy XYian

This is also true even if it is
completely clear in his mind with
no doubt at all that he must fulfill a
certain task. Even if he knows that he
must certainly fulfill it and there is
no need to ask others for advice since
it is so simple and clear as the sun,
he should still, nevertheless, ask
his fellow whether he should perform
the mitzvah so that he can enable
his friend to be included in the holy
matter through encouraging him
to fulfill the will of the Creator of
all worlds.
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This demonstration of being humble
enough to seek the council of others is
the primary form of wisdom, which
is comprised of the letters nnon that
also spell the words nmmn - n>. (Zohar
Chadash IIT 28a) The expression N>
M, which literally means "the power
of what," represents the idea that one
should be humble in his own eyes
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and recognize that he is truly flawed
and lowly. He should learn from
everyone by requesting their advice
in matters about which he is in
doubt and, subsequently, enable
his friend so that he will include
him in the holy matter through
his encouragement to do good. In
order to seek the guidance of others,
one must first humble himself through
his recognition that he may not know
whether his actions are actually good
or bad. After attaining such humility,
one should seek the guidance of others.
This is even true before deciding to
do a mitzvah that should clearly be
fulfilled, for when discussing this
matter with a friend, both individuals
will develop a love and awe of Hashem
prior to fulfilling the mitzvah and

will do so with even greater caution
and sensitivity. (See Tiferet Shmuel,
Vayera 1)

Avraham's request for advice from
Mamrei
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We can suggest that this is
the reason why Avraham took
advice from Mamrei, although he
certainly resolved to genuinely
execute the will of the Creator
with great desire and strength by
fulfilling the mitzvah of milah as
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Hashem commanded him. All of
the obstacles were considered to be
non-existent in the face of the love
of Hashem that burned like sparks
of fire in his heart. Abundant water
could not extinguish the genuine
love for Hashem in Avraham's heart.
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Avraham, nevertheless, decided
to consult with his adviser Mamrei
even though it was possible that he
wouldn’t have agreed with Avraham's
decision to undergo a brit milah.
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The proof to this is from his
decision to literally risk his life in
Ur Kasdim when he was given the
choice of giving up his monotheistic
beliefs or being thrown in to a fiery
furnace. If Avraham was willing to risk
his life in that situation, he certainly
was willing to perform a brit milah on
himself, even if Mamrei would have
advised against it.
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Why, then, did he see advice
regarding something that he
needed to fulfill and that was so
clear to him that he certainly had
to fulfill it?

The importance of including others
in our mitzvot
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Although Avraham was convinced of
the importance of fulfilling the mitzvah
of brit milah and did not need to consult
with Mamrei, he, nevertheless took
advice from Mamrei in order to
include him in the holy endeavor
and bring him under the "wings of
Hashem's presence."
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This was due to the attribute that
Avraham possessed of n - n>, which
means that he was truly lowly in
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his own eyes and lowered himself
in comparison to everyone else
in order to bring them under the
wings of Hashem's presence and
publicize Hashem, the One who
gives life and brings everything into
existence. This was in order to give
others a taste of Hashem's pleasant
radiance and splendor, for the
entire world and all of its pleasures
are compared to a mustard seed
in comparison to the existence of the
pleasant radiance and splendor of
Hashem's glory.

The significance of the pronoun "to
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him
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This is alluded to in the first
words of the pasuk "And Hashem
appeared to him."
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Seemingly, the pasuk should
have said "And Hashem appeared
to Avram" and specified that Hashem
appeared to Avraham rather than "him."
Yet, the Torah was parenthetically
alluding to us that Hashem revealed

Himself to Avraham due to his
humility that was represented by the
concept of "mon (wisdrom) since the
words 7”77 vor ("Hashem was to him")
is the gematriya of the word nnon.
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What is this attribute of nnon?
The pasuk answers this with its
conclusion, which states that
Hashem appeared to Avraham "in the
plains of Mamrei." This refers to
the advice and encouragement that
Mamrei gave to Avraham regarding
the mitzvah of brit milah.
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This is the attribute of nnon, for
he [Avraham] was humble and took
advice from him [Mamrei] even
though it was clear in his mind
that he should fulfill the mitzvah.
Certainly, due to the magnitude of
his love for Hashem he would fulfill
this mitzvah. Nevertheless, he took
advice from Mamrei in order to
include him and draw him close to



Y

927 Yam w3 ,07% 2Inm Inivn oIn
niagR 7 NIXY 10 ORI 0%ivay
Ny 2P AR 013 0792 nivwennd
AR WD AWITRp nrnay dngy
ny1a iann oW oo Ay AN
,I0 7273 DX MM 70RT R OON
71207 X927 NITRY T 1IIRG 19007

X"

Da M

ROOR 737,71 777 By Ty wiy S
0 OMBR MM Y37 DYPYTXT 1502

Y71 RR OINDRW A0 D”Y IR IR 77T WA 7D
TONT TINT YW DY TIND D0 (-
I DINI QM 7 RYITR XP¥Ia
W|PR YT DR PaRvun 0wy

1N 1127P2W MTNN INLVY 1PNTIAY P°Y 0 AT 20 AN A”T 12 12 TwID °PY RN PY A
nya ,1m»oNon 210 T YV A1 01,7120 INTIAY 10NY 721V R1INW 2T YV 1M%vn21 N
NINR RN N7 RPN 1222 MR TN Y0N00W 1N NP AR IR DY N2NR NTPR 17 X1V
NXRTN NYIN NWYR PRI,NAMOYNY IR 2IRT,RIN 7102 R1120 NANRKR N2ANRN D2WN n0190)
2NRY W2 PR 21011 NPRIART R 12T RINW NTN VN 2TN 2NMR IR OXR,N0NY Ty n20N9
MTNRNIRWI XRPIT1,0°2110N10 D 11PN R1N1,0°R1210 2D 1121 N2W 1NN A72RNAN DR
771 YW 1YW WNRNWNY 1IN 1 ORY PTR MTNNN NTN NTR 12792 1YNIW NYwa
NINMYNNA N2TTRT, AN 17120 27D MINY1INRY 72 MY 177N 10°1pn» 071 YW 1don
12 N2YNY DTN DRT DY MY NR WP 12 HP1 IR R10N °11%°N0 12T YN YR 1272 NnTNn
,DWMWY 02191 12T NPYN IRT,TR X200 DTN NND NN 1NMYNIY INRN ,1NW 120°
2172 21300 N 12N OWNY WIW NN 7171 NYYNnY 110N PRY

this holy matter.
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Seeking inspiration from the events
that we observe

Furthermore, suggest
according to this approach that this
idea is reflected in the books of the
tzaddikim, such as Degel Machaneh
Ephrayim (Parashat Vayigash)

we may

and Sefer Meor Einayim of the
pious maggid, our master, Rav
Menachem Nachum of Chernobyl,
of blessed memory. They explain the
statement of Pirkei Avot which states,
"Who is wise? One who learns from
everyone" as follows: Everything
that one observes in this world,
whether it inspires awe or love,
should draw him closer to holiness.
In this manner, one learns not only
from everyone around him, but from
every experience that he observes and
has.
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This means that if one observes an
inappropriate love of evil deeds, chas
v'shalom, he should reflect upon
the One who gives life to all and
brings the matter into existence.
He should then transform this love
into a love of the Creator, who is
the greatest pleasure of all. The
words of my mouth will find favor
in the eyes of the chacham [those who
understand the esoteric secrets of the
Torah]. On a basic level, the Bat Ayin
explains that not only are we to derive
religious inspiration from those around
us through consultation, but we must
also seek religious inspiration from the
events that we witness. Based on the
words of the Meor Einayim, the Bat
Ayin stresses that one should observe
the love and awe that people have for
physical matters and learn from them
how to apply love and awe to Hashem,
who deserves our love and awe more
than any other matter that exists.
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This is the trait of tzaddikim, who
transform darkness into light. (See
Zohar HaKadosh I 4a) From the
darkness, which represents the
actions of the wicked individuals
who hotly pursue the love of
futilities and matters that are wastes
of time, the tzaddikim shine light
upon them and transform the
darkness into light in order to
connect in pleasantness to eternal
love of Hashem. This description
represents the notion of observing
how people chase after the desires of
this fleeting, physical world, as well
as forbidden activities, in order to find
inspiration to serve Hashem with the
same strength and enthusiasm that
others use to pursue their earthly
endeavors.
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This is the meaning of the words
of Hashem in the pasuk (Yeshayahu
49:3) "It is you, Israel, in whom
I am glorified" since the word
SN is the gematiya of the words
Juin  (darkness) and TR (light).
This signifies how the primary
role of a Jew is to constantly
endeavor to transform darkness
into light, and to incorporate the
left side (representing the concepts
of materialism and judgement)
within the right side (representing
spirituality and kindness).

The significance of the word "from
there"
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This expression "And Avraham
traveled from there to the south
of the land" intends to teach that
Avraham traveled "from there."
This means that he left the love
of evil which he observed in Lot
that consumed him (See Beraishit
Rabbah 51:9) and journeyed to
the "south of the land," which
represents the right side and the
concept of kindness. This is the
elevated love for the Creator.
Avraham observed the enthusiasm
with which Lot pursued his desires and
"transformed this darkness into light"
by using his strength to pursue the
service of Hashem. Thisis alluded to by
the word own, "from there." Avraham
traveled forward in his journey to draw
close to Hashem, which was further
propelled by his observation of Lot's
desire for wrongful deeds.
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Between Kadesh and Shur
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The words "And he dwelled

between the places of Kadesh and
Shur" means that his dwelling was
always between holiness, which
is referred to as "Kadesh," and
between "Shur." This also refers
to the left side that symbolizes
occupation with unholy matters.
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This is like the pasuk says
(Yechezkel 1:10) "And the face of
the ox (M) is from the left," which
represents the opposite of holiness.
The word mw, which in this context
means an ox, is the same word used as
the name of the place near Avraham's
dwelling "between Kadesh and Shur"
and is described as being "to the left,"
which represents unholy actions and

the attribute of judgement. Therefore,
the expression "between Kadesh and
Shur" means that Avraham was
always dwelling between these
two attributes of engagement in holy
matters and engagement in unholy
matters so that he could constantly
turn darkness into light. Holiness
resulted from this since he would
observe the love of evil, fleeting
matters that others had and derive
inspiration to give birth to the
opposite form of love, which is love
of holy matters and of Hashem, the
Life of all worlds.

The importance of awe and fear
before turning darkness into light
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However, this must only be done
with great fear and awe so that
one does not, chas v'shalom, cause
himself to be drawn after the love
of evil matters, and may Hashem
save us.
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This is what the expression "And
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he dwelled in Gerar" means. The
word 9 ("and he dwelled) is an
expression of awe and fear, as we
find in (Bamidbar 22:3) "And Moav
feared."
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The expression 77321 W ("And he
dwelled in Gerar"), therefore, means
that the attribute of awe was upon
his head in the place of 7). The name
of the place 771 is similar to the word
7739, which means to be pulled or drawn
after something. This indicates that
Avraham was careful and had proper
awe of Hashem so that he would not,
chas v'shalom, be pulled after this
love of evil when he observed it in
order to transform it into the love
of holiness.
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However, one who does not possess

such fear and awe of the Creator
of all worlds to the extent that
he maintains a sense of trembling
due to the fear of Hashem and His
glorious grandeur in order to be
cautious from transgressing His
will, is forbidden to bring himself
to such a dangerous place where
the "snake" of temptation is found.
When one observes the various
types of love of evil, may Hashem
save us, he is likely to be drawn after
such desires rather than deriving
inspiration to transform them into a
love of Hashem and a desire to fulfill
the mitzvot with equal enthusiasm as
others pursue love of material matters.
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When he says to himself that he
has sufficiently illuminated the
darkness and transformed those
types of love for evil into love of
holiness, he must be exceedingly
cautious since he may be drawn after
it [love of evil and base matters] when
his yetzer hara begins to overcome
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him, chas v'shalom, and he may be
destroyed and fall into sin.
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Only one who possesses genuine
fear and awe and such awe of
Hashem is constantly upon his

face, as he is exacting with himself
as the width of a strand of a hair not
to transgress the will of Hashem,
may bring himself to observe the
aforementioned love of evil in order
to transform it into a love of holiness.
This is because Hashem shines
light for such people in order to add
double the light and so their hearts
will eternally be lit up with the love
of Hashem. May it be His will that
we merit this speedily, amen. So
may it be His will.
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